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Introduction

Understanding the status and position of the human being within the created order has always
been a central concern of humanity and, in particular, of scholars engaged in anthropology. Across
various secular and religious traditions, extreme and divergent theories have emerged-some
attributing a demonic nature or inherent sinfulness to human beings, while others affirm unlimited
dignity and boundless worth for the human person. Against this backdrop, the present study seeks
to clarify the Qur’an’s view-as a revealed and error-free source-concerning innate human dignity,
its constitutive elements, and its implications, and to compare and evaluate this view in relation to
the prominent secular perspective of humanism.

Methodology

This research explicates the Qur’anic perspective on the concept, components, and implications of
innate human dignity and then compares and evaluates it with the humanist worldview. The study
adopts a comparative approach and employs library research and descriptive-analytical methods.
Findings

According to the Qur’an, the components of innate human dignity include rationality and the
possession of spirit, human free will and volition, bearing the divine trust (amanah), and having an
innate, God-given disposition (fitrah). The Qur’anic text considers several consequences for this
dignity: vicegerency (khilafah), the capacity to learn the Names, worthiness of being honored
before the angels, the subjugation of the universe for human benefit, the right to life, the right to
freedom, equitable social privileges, the obligation to preserve human reputation, and the
prohibition of insulting others. Although the Qur’an and humanists agree on the principle that
human beings possess inherent dignity, several major divergences remain: the Qur’an limits the
scope of human dignity and freedom, rejects absolute anthropocentrism, stresses the primacy of
the spiritual dimension, considers reason insufficient for securing human felicity, refuses all
discrimination among human beings, and defines for humans a level of pleasure and purpose
beyond mere animalistic satisfaction-points that humanism does not accept.

Conclusion

The main conclusions of this study are as follows:

1.Qur’anic analysis shows that the root k-r-m is used to describe various classes of beings-
immaterial and material-and denotes an intrinsic nobility independent of comparison with other
creatures.
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2.The Qur’an identifies rationality, possession of a divine spirit, human free will, bearing the
divine trust, and the God-given fitrah as the components of innate human dignity.

3.The implications of human dignity in the Qur’an include divine vicegerency, the capacity to
learn the Names, worthiness of angelic prostration, the subjugation of the cosmos, the right to life
and to freedom, equitable social rights, the obligation to protect human honor, and the prohibition
of insulting others.

4.In the humanist worldview, the human being relies entirely on autonomous reason, sees no need
for God or revelation, and marginalizes anything that does not serve material enjoyment.

5.Both the Qur’an and humanism affirm that human beings possess inherent and intrinsic dignity.
6.Despite this shared affirmation, the Qur’an’s unique and unparalleled view of human dignity
differs from humanism in significant ways: the limited scope of dignity and freedom, rejection of
absolute anthropocentrism, dual-dimensioned human ontology, primacy of the spiritual
dimension, insufficiency of unaided reason, complete rejection of discrimination, and its
articulation of supra-animal purposes and pleasures for the human being.

Keywords

innate dignity, humanism, anthropocentrism, Qur’an, comparative analysis.

Ethical Considerations

Compliance with research ethics. The authors observed the ethical principles in conducting and
publishing this scholarly research, and this is confirmed by all of them.

Conflict of interest

The authors declare that they have no conflict of interest.

Funding statement

The authors declare that no funds, grants, or other support were received during the preparation of
this manuscript.

\YY



Refrences Ji o/

The Holy Quran (Translated by Fooladvand). N

al-Hurr al-*Amili, M. b. Hasan. (2001). al-Jawdahir al-saniyya fi al-ahadith al-qudsiyya. Dehgan Publications. [In
Arabic]

AlGsi, M. b. ‘Abd Allah. (1995). Rith al-ma ‘ani fi tafsir al-Qur’an al- ‘azim wa-l-sab * al-mathani. Dar al-Kutub al-
‘Ilmiyya. [In Arabic]

Amid, Hasan. (1984). Persian Dictionary. Amirkabir. [In Persian]

‘Amili, 1. (1981). Tafsir ‘Amili (A.-A. Ghafari, Ed.). Ketabforiishi-ye Sadiiq. [In Persian]

Ash‘ari, Yahya. (1982). A Re-evaluation of Humanism. Nashr-e ‘Erfan. [In Persian]

Farahidi, Kh. b. A. (1989). Kitab al- ‘Ayn. Hijrat. [In Arabic]

Fayumi, A. b. M. (1993). al-Misbah al-munir fi ghartb al-sharh al-kabir. Mu’assasat Dar al-Hijra. [In Arabic]

Hasant, S. “A. (2013). ““A Critique of Modern Humanism.” Ma rifat-e Falsafi, 10(3), 115-144. [In Persian

Hashimi Rafsanjani, A. (2004). Farhang Quran. Bustan-e Ketab. [In Persian]

Ibn Babawayh, M. b. ‘AlL. (1985). Thawab al-a ‘mal wa- ‘iqgab al-a ‘mal. Dar al-Sharif al-Radi. [In Arabic]

Ibn Babawayh, M. b. ‘Ali. (1992). Man la yahduruhu al-fagih. Daftar-e Nashr-e Islami, Qom. [In Arabic]

Ibn Durayd, M. b. Hasan. (1988). Jamhara al-lughah. Dar al-‘IIm lil-Malayin. [In Arabic]

Ibn Faris, A. (1984). Mu jam magayis al-lughah. Maktab al-1‘1am al-Islami. [In Arabic]

Ibn Shu‘ba al-Harrani, H. b. ‘Ali. (1984). Tukhaf al- ‘ugiil ‘an al al-rasil. Jami‘a-ye Mudarrisin. [In Arabic]

Javadi Amuli, A. (2002). Form and Reality of Human in the Qur’an. Markaz-e Nashr-e Israa. [In Persian]

Javadi Amuli, A. (2005a). The True Life of Human in the Qur’an. Markaz-e Nashr-e Israa. [In Persian]

Javadi Amuli, A. (2005b). Figra in the Qur’an. Markaz-e Nashr-e Israa. [In Persian]

Javadi Amuli, A. (2009). Right and Duty in Islam. Markaz-e Nashr-e Israa. [In Persian]

Javadi Amuli, A. (2010c). The Philosophy of Human Rights. Markaz-e Nashr-e Israa. [In Persian]

Jawadi Amuli, ‘A. (2010a). The Etiquette of Annihilation of the Near Ones. Markaz-e Nashr-e Israa. [In Persian]

Jawadi Amuli, ‘A. (2010b). Human Interpreting Human. Markaz-e Nashr-e Israa. [In Persian]

Kangarani Farahani, V. (2017). “Reflections on Humanism.” Ma ‘rifat, 26(243), 41-48. [In Persian

Kulayni, M. b. Ya‘qub. (1987). al-Kafi. Dar al-Kutub al-Islamiyya. [In Arabic]

Legenhausen, M. (2007). Foundations of Human Dignity. ‘Uruj. [In Persian]

Makarem Shirazi, N. (1992). Tafsir-e Nemiine. Dar al-Kutub al-Islamiyya. [In Persian]

Meshkat (Bayat), ‘A., et al. (2018). Lexicon of Terms. SAMT. [In Persian]

Misbah Yazdi, M.-T. (2005). Teaching Islamic Beliefs. Amirkabir. [In Persian]

Misbah Yazdi, M.-T. (2012). Qur’anic Teachings. Imam Khomeini Educational and Research Institute. [In Persian]

Mustafavi, S. H. (1989). al-Tahqiqg fi kalimat al-Qur’an al-karim. Ministry of Culture and Islamic Guidance. [In
Arabic]

Mutahhari, M. (2005). Collected Works. Sadra. [In Persian]

Najafi, M. H. (1984). Jawahir al-kalam fi sharh shara’i* al-islam. Dar Ihya’ al-Turath al-‘Arabi. [In Arabic]

Qara’att, M. (2009). Tafsir-e Niir. Dars-ha-ye Qur’an Cultural Center. [In Persian]

Qutb al-Din Rawandi, S. b. H. (1989). Qisas al-anbiya’. Islamic Research Center. [In Arabic]

Rahid, A., & Rajabi, M. (2023). “An Analysis of the Soul’s Primacy, Independence, Immateriality and Eternity in the
Qur’an.” Ma ‘rifat, 32(309), 55-66. [In Persian]

Rashid Rida, M. (1994). Tafsir al-Qur an al-hakim (Tafsir al-Manar). Dar al-Ma‘rifa. [In Arabic]

Sanepoor, M. (2009). God and Religion in a Humanistic Perspective. ICR. [In Persian]

Tabataba’i, S. M. H. (1970). al-Mizan fi tafsir al-Qur an. Mu’assasat al-A ‘lami. [In Arabic]

Ali Rahid & Hamid Arian
XX

h -


https://ensani.ir/fa/article/323451/%D9%86%D9%82%D8%AF-%D9%88-%D8%A8%D8%B1%D8%B1%D8%B3%D9%89-%D8%A7%D9%88%D9%85%D8%A7%D9%86%DB%8C%D8%B3%D9%85-%D8%AC%D8%AF%DB%8C%D8%AF
https://ensani.ir/fa/article/401068/%D8%AA%D8%A3%D9%85%D9%84%D8%A7%D8%AA%DB%8C-%D8%AF%D8%B1-%D8%A8%D8%A7%D8%A8-%D8%A7%D9%88%D9%85%D8%A7%D9%86%DB%8C%D8%B3%D9%85
https://ensani.ir/fa/article/576390/%D8%A8%D8%B1%D8%B1%D8%B3%DB%8C-%D8%A7%D8%B5%D8%A7%D9%84%D8%AA-%D8%A7%D8%B3%D8%AA%D9%82%D9%84%D8%A7%D9%84-%D8%AA%D8%AC%D8%B1%D8%AF-%D9%88-%D8%AC%D8%A7%D9%88%D8%AF%D8%A7%D9%86%DA%AF%DB%8C-%D8%B1%D9%88%D8%AD-%D8%A7%D8%B2-%D9%85%D9%86%D8%B8%D8%B1-%D9%82%D8%B1%D8%A2%D9%86-%DA%A9%D8%B1%DB%8C%D9%85
https://ensani.ir/fa/article/576390/%D8%A8%D8%B1%D8%B1%D8%B3%DB%8C-%D8%A7%D8%B5%D8%A7%D9%84%D8%AA-%D8%A7%D8%B3%D8%AA%D9%82%D9%84%D8%A7%D9%84-%D8%AA%D8%AC%D8%B1%D8%AF-%D9%88-%D8%AC%D8%A7%D9%88%D8%AF%D8%A7%D9%86%DA%AF%DB%8C-%D8%B1%D9%88%D8%AD-%D8%A7%D8%B2-%D9%85%D9%86%D8%B8%D8%B1-%D9%82%D8%B1%D8%A2%D9%86-%DA%A9%D8%B1%DB%8C%D9%85

Tavakkuli, Gh. (2003). “Religious Humanism and Secular Humanism.” Philosophical-Kalam Research, 5(17-18),
45-64. [In Persian]
https://doi.org/10.22091/pfk.2003.352

Tasi, M. b. Hasan. (1999). al-Mabsit fi figh al-imamiyya. al-Maktaba al-Murtadawiyya. [In Arabic]

How to cite:

Rahid ,Ali., & Arian, Hamid. (2025). An Examination of the Concept, Components, and Implications of
Innate Human Dignity from the Perspective of the Qur’an, with a Comparative Assessment of
Humanism. Quran, Culture And Civilization , 6 (4), 107-125.

https:/ /doi.org/10.22034 /1ks1.2025.510604.1444

An Examination of the Concept, Components, and Implications of Innate Human Dignity from the Perspective of the Quran, with a Comparative Assessment of Humanism

VOL6
NO4

2025

YO



https://pfk.qom.ac.ir/article_352.html
https://pfk.qom.ac.ir/article_352.html
https://doi.org/10.22091/pfk.2003.352
https://doi.org/10.22034/jksl.2025.510604.1444

